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himself, may in later life devote himself for his friend, his
country, or even the least attractive of mankind. But if
you start the further question, why he ought to do so, the
answer will be by no means so ready or so distinct I do
not at present refer to the hedonist's antipathy, so humour-
ously expressed by Bentham, to the notion involved in the
word c ought/ Accepting for the moment the only meaning
in which he consents to retain it, let us assume that, of
necessity and therefore of right, I desire, and in every
voluntary act seek, my own happiness; then I miss the link
which connects with this assumption the further proposition
that, in the same sense, I ought to seek the * greatest happi-
ness ' of others. So far indeed as the same * necessityJ which
makes the ' ought* in my own case operates upon me also in
theirs, i.e. so far as I can no more help pursuing their
happiness than pursuing my own, both1 aims are right in the
same sense and covered by the same rule. But how little
way this inevitable benevolence will go towards the range of
altruism on which our Utilitarians insist, it is needless to
say; and the question is, How can they summon all that
remains wanting, to come and stand under the same
category? why, in cases where / can help it, * ought' I to
take account of others' happiness as of my own ?

The usual answer is to this effect: it is 'reasonable' and

* authoritative' for me to seek happiness, as the only good;
but my happiness is no more desirable than anybody else's;
therefore it is equally reasonable and authoritative to seek
the happiness of quvois^ i. e. of any other * person concerned/
Accordingly, J. S. Mill lays repeated stress on the position

* that the happiness which forms the utilitarian standard of
what is right in conduct, is not the agent's own happiness,
but that of all concerned.   As between his own happiness
and that of others, utilitarianism requires him to be as
strictly impartial as a disinterested and benevolent spec-
tator.   In the golden rule of Jesus of Nazareth, we read the
complete spirit of the ethics of utility.   To do as you would
be done by, and to love your neighbour as yourself, con-